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Christologie und Kommunion: Liturgische Einführung und Rezeption der homoousianischen 
Christologie. By Vladimir Latinovic. Vol. 2. Münster: Aschendorff, 2020. Pp. xii + 316. 
€52.

This is the review of the second volume of Vladimir Latinovic’s trilogy, Christologie 
und Kommunion. The first volume was reviewed in Theological Studies, vol. 80, no. 
2. The question driving L.’s research project is this: What is the cause of the diminu-
tion of the frequency in the faithful’s reception of the Eucharist in Christian late antiq-
uity? His surprising answer is the affirmation of Christ’s divinity from Nicaea (325) to 
Chalcedon (451). As a result of this christological dogma, he argues, the lay faithful 
began fearing the body and blood of Christ, stopped receiving it, and instead adored 
it, a practice that became prevalent in the Middle Ages.

In this sequel, L. provides further support for his thesis on the cause of the reduction 
of frequency of Communion in the fourth and fifth centuries by examining the liturgi-
cal reception of homoousian Christology. Much is known about the developments of 
late antique Christology, but how it reached the masses of the lay faithful is largely 
unexplored. Adopting the principle of “lex orandi lex credendi” and “lex credendi lex 
orandi,” this book shows that this Christology spread to the masses through various 
liturgical elements. In investigating how these liturgical elements functioned as vehi-
cles for the transmission of Nicene Christology to the faithful at large, L. uses what he 
calls the “geographical-comparative method” and traces the different ways in which 
the transmission took place, an extremely challenging and laborious process. In four 
chapters, we are introduced to Christian worship in the main provinces and cities of 
ancient Christianity including Palestine, Syria, Cappadocia, Antioch, Constantinople, 
Illyricum, Egypt, Rome, Milan, Ravenna, Spain, and Gaul.

The first chapter studies the transformation of prayers from being addressed to 
Christ (ad Christum) in the pre-Nicene period to being addressed to Christ God 
(Christus Deus) in the post-Nicene period. L. acknowledges that Christians prayed to 
Christ privately but argues that this was not the case in public, that is, in liturgical 
prayer. Over against Larry Hurtado and agreeing with James D. G. Dunn, he shows 
that as time passed liturgical prayers were more often directed to Christ instead of only 
to God the Father, and that there is not a single case in which the opposite is true. 
Importantly, these liturgical changes took place around the time when the new 
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homoousian Christology was introduced in the geographical areas mentioned above, 
which shows clear evidence of the connection between Nicene Christology and lit-
urgy. L.’s analysis of the vocabulary used in late antique liturgies shows that in the 
pre-Nicene period Christ was seldom addressed with the title “God,” whereas after 
Nicaea, there was, along with the increase in prayers addressed to Christ, a marked 
expansion in the liturgical use of the title “God” for Christ.

The second chapter examines doxologies and their transition from the “per” 
[through] form when they refer to Christ, which implies subordinationism, to the “et” 
[and] form, which reflects homoousian Christology with its affirmation of Christ’s 
divinity, and the development of the eucharistic or offering formulas (Spendeformeln). 
L.’s detailed study of a large number of doxologies shows how the change of a single 
syllable, from per to et, was used as a “weapon of war” (Kampfmittel) in christological 
disputes. On the other hand, the analysis of the Spendeformeln is somewhat less 
detailed, as not many of these are extant, perhaps because they were improvised by the 
priests and said orally, and not written down.

The third chapter analyzes homilies, catechesis, and other speech forms before and 
after Nicaea. The most effective way to spread the new christological doctrine was of 
course through sermons, of which, fortunately, many have survived. Nicene theologi-
ans made use of them to spread the homoousion Christology, just as they were used by 
Arians to oppose it. In the first volume, L. argued that it is Nicene Christology that was 
a novelty, not the Arian. There was an exception, however. Cyril of Jerusalem was not 
such a strong proponent of homoousian Christology, as his homiletic vocabulary 
shows. Such an example indicates that there was a direct connection between changes 
in Christology and changes in the liturgy. This connection is also evident in the recep-
tion of Nicene Christology in the West a century or two later, where the changes in 
doctrine were delayed but were also followed by those in the liturgy, following the 
same pattern.

The last chapter investigates hymns, songs, and poetry, again before and after 
Nicaea, which were among the most effective tools for transmitting doctrines to the 
masses. They functioned not only as a didactic tool but also as a source of entertain-
ment, especially if the doctrine was put into music. L. gives some very interesting 
examples of how hymns were used in this regard. Constantinople was apparently the 
christological Broadway of its time (my words, not his). Empresses gave their mass-
media experts (the eunuchs) the opportunity to practice their artistic and organiza-
tional skills and stage Christian liturgical processions, which not only attracted 
attention and helped increase church membership, but occasionally also led to turmoil 
and fistfights. This is again an excellent example of how lively the christological scene 
of late antiquity was.

This book, along with the first volume, evinces massive erudition and extensive 
scholarship. L. not only analyzes a cornucopia of texts in support of his thesis but also 
ranges over practically the entire ancient world in which Nicene Christology took 
hold. Furthermore, he writes clearly and concisely; it is a spectacular feat to master a 
sheer amount of sources, both primary and secondary, and pack such immense 
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scholarly materials into some 250 pages. With these two works alone, L. has estab-
lished himself as one of the foremost patristic scholars of his generation.

While we eagerly wait for the final volume, I most strongly recommend this vol-
ume to both advanced scholars and beginning students; the latter will benefit greatly 
from its clear summary of early christological developments and the helpful transla-
tion of key Greek and Latin texts (245–66). It would be a great service to the non-
German theological readership if an intrepid English publisher undertook a translation 
of both volumes 1 and 2 of this trilogy.

Peter C. Phan
Georgetown University, Washington, DC

Migration and the Making of Global Christianity. By Jehu J. Hanciles. Foreword by Philip 
Jenkins. Grand Rapids, MI: Eerdmans, 2021. Pp. xvii + 461. $45.

That Christianity is a worldwide religion is indisputable. Its global spread is now 
widely recognized, but it is often associated with imperial expansion of European 
countries and the neo-colonialism of the United States. In a previous book, Beyond 
Christendom (2008), Jehu Hanciles studied contemporary African missionary activity 
to demonstrate that elite leadership, large institutions, and political and economic 
power were unnecessary for Christian influence. Rather, a number of migratory forces 
were at work, often among poor or middle-class people, that allowed missionary com-
mitment to flourish. In this latest work, H. takes his conviction that migration is an 
instrument of transformation to a much larger historical stage: the first 1500 years of 
Christianity around the Mediterranean and northern Europe, through Syria and Persia, 
along the Silk Road to India and China, and encompassing the rise of Islam and the 
crusades. Such a broad geographical and historical scope in a single volume is undoubt-
edly bold. Yet an introduction to Christian social history that decenters western 
European trajectories and orthodoxies and shows engagement with other religious tra-
ditions is central to H.’s criticism of the assumptions that arise from the way Christian 
history has been taught. Placing migration as the key force for religious change allows 
H. to argue against political domination as the necessary or successful long-term driv-
ing force of conversion.

Starting with the prehistoric African origins of Homo sapiens, H. normalizes migra-
tion as central to human activity rather than an occasional response to severe crisis. H. 
marshals his argument by using Lewis Rambo’s Understanding Religious Conversion 
(1993) to situate the global spread of Christianity within a range of transformations 
that have changed individuals, groups, and the societies of which they have been a 
part. He draws upon the ideas of Andrew Walls (e.g., The Missionary Movement in 
Christian History, 1996) and Lamin Sanneh (e.g., Translating the Message, 2nd ed., 
2002) by focusing on cross-cultural contexts and the “translation” principle of the 
inculturation of the Christian message as the most effective and sustained form of 
religious change. Like Sanneh and Walls, H. recognizes the way in which missionary 
agents—monks, merchants, exiles, refugees—migrate and interact with receptors. He 


